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him a present. So he took him two of the ofFertory 
eskes. He found the man there as usual, and was 
waited on by bini as iiefore. And when he was dressed 
and going out he gave the man the present he had 
brought, by way of thanking bim. begging him to take 
it kindly in token of charity. But the man, sorrowing, 
said, why do you give me this. Father ? It is lioly 
bread, I cannot eat it. I was once the master of this 
place, and hare been sent here for my sins. If you wish 
to do me any good, offer it to God fjr me, and jou will 
know yottr prayers are heard, if, when you come to 
bathe next, you do not find me here. Then he vanished. 
and the Presbyter saw by his vanishing that he who he 
thought was a man, really was a ghost. And when lie 
came back after a week's prayer and Masses the man 
was no longer to be seen. 

Now, we shall not discuss here what credit is due to 
these stories ; our object in bringing them forward here 
is to show exactly on what foundation Purgatory rests, and 
at what a late period the belief of it was iiitroduceti into 
tlie Church. We have sa'd elsewliero, tliat some modern 
Somanists have for.«aken the Tridentine standard for a 
triple rule of faith — Scripture, tradition, and revelation. 
Sow, theproof for Purgatory from Scripture and tradition 
altogether breaks down ; and we wish it to be clearly 
seen that asserted revelations formed the ground on 
which the doctrine was first received, and by means of 
which its belief was fastened on the Christian Church 
for a number ot years. 

TO COEKESPONDENTS. 

We have been obliged to postpone several articles and letters fi-om 
want oS roovi. 

We teoutd request our correspondenle, both Roman Calholhi 
amd Protestants^ to limit the length of tlieir communicatium, and 
not to discuss a variety ofdislinet topics in one letter. 

All letters to be addressed to the Editor, 9, Upper Sackville-sl. 

To diminish the chance of disappointvieiit, alt Idlers should be 
forwarded to the office by the first day of the month. 

Contributors' of £1 per annum will be furnished with six copies, 
any of which will be forwarded, as directed, to nominees of the 
subscriber. Any one receiving any number of the journal, which 
has not been paid for or ordered by him.*elf, will not be charged for 
it, and may assume that it has been paid for hy a subscriber. 
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DUBLIN, JUNE, 1834. 

The intolerance with which the Church of Rome 
is often chnrged by her opponents has not unfre- 
quently been defended as necessary to uphold her 
unity and immutability, which unity her advo- 
cates say could not be maintained were she to 
tolerate differences within her pale, as other 
CTiurclies, not endowed with the same Divine 
authority, are compelled to do. 

We have little doubt that the principal attrac- 
tion which has drawn some men of re.spectable 
attainments from the Church of England to that 
of Rome, has been the idea of the much-boasted 
unity and immutability of the latter, with the 
itricter discipline exercised in upholding them. 

That the Church of Rome, however, is tole- 
rant enough, and ey^nfleidble enough, to-.vards 
all who will even nominally submit to the all-im- 
portant doctrine of her supremacy, appears to be 
pretty well practically understood in the present 
4ay, as, indeed, in all ages. 

Great as her power has been and still is, there 
is always a wary prudence used in its exercise. 

Of this we might give many instances, but let 
a few suffice — .some of which we shall take from 
the conduct of the Holy See towards large classes, 
the rest from the conduct of the hierarchy towards 
individuals. 

Those who have read the Catholic Latman 
since its commencement, will remember the sig- 
nal toleration shown by the See of Rome towards 
the protracted and angry combat between the 
Franciscan and Dominican orders, touching the 
much-disputed doctrine of the Immaculate Con- 
oeption of the Blessed Virgin Mary— which, 
after .300 years' discussion, with all the acknow- 
ledged prepossessions of the Holy See in its fa- 
vour, has never yet, we believe, been definitively 
determined by the Church of Rome. 



A similar toleration lias been evinced by the 
Holy See towards the order of the Jesuits, who 
have, from time to time, published books contain- 
ing the most dangerous and indefensible doc- 
trines, not one of which has ever been prohibited 
by the Church of Rome, though she professes to 
condemn and prohibit the use of all bad books, 
and publishes, from time to time, such prohibi- 
tions in her Index Prohibitorius. 

Ho ware we toaccountforsuch toleration; and how 
is itconsistent with herin tolerance and persecution 
towards every attempt at reformation ? Simply 
because she does not feel powerful enough to 
measure her strength with large and influential 
bodies within her own pale ; and,therefore, could not 
prudently venture on what she knew would have 
been a vain attempt to put down a schism be- 
tween two angry and powerful parties, both of 
which were willing to acknowledge her nominal 
supremacy, as long as she did not venture to 
exercise it against themselves ; and because, in 
like manner, the Jesuit order is willing to give 
cordial support to all her pretensions, so long as 
she does not interfere with the doctrines and 
principles on which their system is founded. 

Let us glance now at her dealing with indivi- 
duals. The last week has witnessed the solemn 
inaugural profession of faith of the Very Rev. Dr. 
John Henry Newman, as rector of the newly- 
founded Roman Catholic University of Ireland. 
On this occasion the Most Rev. Dr. Cullen, 
titular Archbishop of Dublin, pronounced a dis- 
course, in which, in the same breath, he pro- 
claimed the unchangeable character of the doc- 
trines of his Church, and held forth Dr. New- 
man as a man distinguished for his profound 
learning, as well as for his virtiips and piety ; 
while it is notorious, from Dr. Newman's own 
works, that he ventures to differ most widely 
from the Church of Rome on, at least, one cardinal 
point of the gravest importance to her theory 
and pretensions — her much-boasted immutability. 
In his celebrated essay on the Development of 
Christian Doctrine, Dr. Newman maintains that 
God did Dot intend that the form of doctrine, re- 
ceived in the Church, .should be at all times the 
same ; that He left in his Church an authority of 
developing new truths from those known before ; 
so that it is not needful that Romish Christianity 
and Apostolic Christianity shoulil be one and 
the same thing — that, in point of fact, they ore 
two different things ; thus throwing overboard 
the whole theory of Apostolic tradition as consti- 
tuting, together with the Scriptures, the rule of 
faith, and resting everything on the inherent 
power of the Church to declare authoritatively 
what she thinks right, independently of both 
Scripture and tradition. 

All Romish controversialists, except Dr. New- 
man, have contended that the Church of Rome 
has been immutably the same in doctrine in all 
ages, and that whatever she holds at this day is 
identical with what she derived in the earliest times 
from our Lord and his Apostles, either through 
the written Word, or oral tradition from the 
Apostles themselves. 

Now, how comes the Church of Rome, through 
one of her highest officials in Ireland, to adopt this 
new-light theologian (converted, after a fashion 
of his own, to the Church of Rome) as a profound 
divine, worthy of being placed at the head of 
an establishment for the education of the Ca- 
tholic youth of Ireland ? Is it possible tiiat 
the Roman Catholic authorities in this country 
can approve of, and intend to adopt. Dr. New- 
man's novel views ? In America, Roman Ca- 
tholic writers have seen very plainly that Dr. 
Newman's views are quite inconsistent with those 
which represent Catholic truth as always the 
same, and as handed down unchanged, by tradi- 
tion, from the earliest ages ; but in this country, 
he is the selected instructorof the Catholic youths 
of Ireland notwithstanding, and publicly vaunted 



as a man of the most profouiid wisdom apd 
learning. 

Is not this a proof how far toleration may be 
carried in the Church of Rome, where it suits her 
purpose, and when it i.'i thought wise to conciliate 
an individual who is likely to be influential or use- 
ful in the maintenance of her system, on the 
terms merely that he is willing to "recognise 
the Church of Rome to be the mother and mis- 
tress of all Churches, and vow obedience, absolute 
and entire, to the Homan Pontiff, and confess at 
faith all that the Catholic Church teaches ?" 

Had the principles set forth in the essay on 
Development been published by a Protestant, the 
book would, doubtless, have been placed long since 
in the Index Prohibitorius; but, being written by 
one willing to acknowledge himself an obedient son 
of the Mother Church, he is vaunted as a pro- 
found divine, and inaugurated as the principal 
of a Catholic University. 

Another instance will be in the minds of such 
of our readers as happened to peruse the obser- 
vations of tiie Rambler on Dr. Cahill, copied by 
us in our February number. 

Dr. Cahill had written on the doctrine of tran- 
substantiation in a manner utterly heterodox and 
inconsistent with the teaching of the Council of 
Trent. The Itambler exposed his erroneous 
teaching in the strongest and clearest manner, and 
assured the world that a very large proportion of 
the Catholic clergy and laity regard much of what 
he says as pernicious and untrue ! " Wliy,then, it 
will besaid," continues (he Rambler, " is Dr. Cahill 
alloiftd thus to compromise the whole community 
of which he is a member ? Wiiy do the bishops 
and clergy permit him to write and lecture as he 
does ? Wiiy do not those who disapprove come 
forward and pr(>test against his being accepted 
as a model of a Catholic controversialist?" 

The explanation of the Rambler is worthy of 
attention. It is as follows (p. 176) : — 

" We reply, that the common idea that Catholics are Iik« 
a rcgipjent of soldiers on tbeiield of battle, every one o£ 
them acting in obedience to (jrders, is a pure figment of ths 
Protestant imagination. Knowing that we have a discipline 
and code of law, that we do regard our bishops as the suc- 
cessors of the Apostles, and that we profess the titmost 
unity in matters of faith, the world jumps to the conclusioa 
that every bishop is invested with power equivalent to the 
very hl-^hcst which ultramontane theology over attributed 
to the Pope himself. A Uutholic bishop is not an autocrat 
Avith uncontrolled power over the actions of his spiritual 
subjects. lie administers and enforces the laws of the 
Church, and beyond these, whatever power he has, is a 
species of moral influence, arising from the weight j iistlj 
due to his sacred office and character. At the same time, 
the fact tliiit it is a moral influence, and not a legal right 
(by the word legal, meaning a right secured by the lawg 
of the Catholic Church), makes it necessary that it should 
be employed with great care and prudence, and not pushed 
too far, lest an unwilling subject recalcitrate hopelessly. 
Accordingly, as a m.ittcr of history, we find that Catholic 
prelates — imitating the wisdom of the Holy See — are often 
b.ickward in interposing in c.ises where Protestants e^cpect 
their instant interference with the strong arm of authority, 
and if the future be like the past, this rule will continue 
to be observed to the end of all things." 

Now, what is this, but simply that the Church 
is so tolerant, or rather so prudent, that she is 
ready to overlook anything in an unruly and un- 
manageable subject, even when confessedly pro- 
pagating things, "pernicious and t/ntrtte," i[ ho 
be only, willing, nominally, to submit himself to 
the unexercised authority of the Cliurch and the 
Holy See. 

The toleration, however, of the Church of Rome 
extends much farther tlian omitting to put in the 
Index Prohibitorius, books of an evil orerroneous 
tendency ; it permits both bodies of men and in- 
dividuals to teach, and inculcate in practice, many 
things quite at variance with her authorized 
dogmas and formularies. 

We may instance the vast difference which she 
tolerates and connives at, between the theoretical 
and practical modes of invoking the saints. The 
former is laid down distinctly by the Catechism 
of the Council of Trent, part iv., chapter vi., 
question 3. — Aliter Deum, aliter sanctos implo- 
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Ttflnus— "For wedo not implore God and thesaints 
in the same manner. We pray to God that He 
would either give us good things or deliver us 
from evil things ; but from the saints, because 
they are in favour with God, we ask that they 
would undertake to be our advocates, to obiain 
for us those things from God which we stand in 
need of. Hence, we use two forms of praying, 
different in kind ; for to God we properly say — 
"Have mercy upon us; hear us;'* but to the 
■aints — " Pray for us." 

That this distinction is not followed in practice 
is notorious. Take the following specimens from 
the devotional works of St. Boiiaventure, a saint 
canonized in 1482 : — 

"O, thoii blessed Virgin, onr salvation is placed in thy 
hands. Remember our poverty, O thou pious one! Whom 
thou wiliest, he shall be saved ; and he from whom thou 
tvrnest away thy countenance, gocth into destruction." — 
8. Bonav. Op.,Tom. vi.; Cantica ad B. Virg. instar Hab. 
S,p. 480 (correctly 492). Ed. Lugd., 1668. 

Again : — 

" Therefore, O empress, and our most benign Lady, by 
the riirht of a mother command thy most beloved son, our 
Lord Jesus Christ, that he vouchsafe to raise our minds 
fiom the love of earthly things to heavenly desires, wlio 
Hveth and reigncth— JURE MATRIS IMPERA tuo 
tUlcctissimo filio." — Opera, Tom. vi., p. 466. Lugd. 1668. 

We notice another sample of saint-worship, 
from a French life of St. Philomsna, published at 
Avignon, in 1836, and received since the publi- 
oation of her life, in our last number (for which 
we are indebted to the kindness of a friend) : — 

" Faithful and glorious martyr, have pity on mo, exercise 
on both my soul and my body tlie ministry of salvation, of 
wilicli God has judged you wortliy more than me ; you 
know the numlwr and diversity of my wants ; beliold mc at 
yotir feet, full of misery and hope. I solicit yonr charity, 
great saint ! Grant mo my prayers, bless mc," &c, &c. 

Is this nothing more than the '' Ora pro 
nobis ?" 

It would be easy to multiply instances of the 
Wide difference between the practice and the 
Aeory of the Roman Catholic Church with refer- 
ence both to doctrinal and devotional teaching. 

For the present we cannot proceed with the 
subject further, but propose returning to it again ; 
and, in the meantime, beg to call attention to the 
article, in our present number, on the Variations 
of Romanism. 



BEPBINT OF THE CATHOLIC LAYMAN— 

Vol. I. 
We are happy to be able to announce to such of 
4>or friends as have hitherto been disappointed in 
eompleting their sets, that we have reprinted (at 
very considerable expense) tlie first volume of 
onr periodical, in consequence of the numerous 
applications for it, which we were unable to 
meet. In a few da)'s Vols. I. and II., or either 
of them, may be had, neatly bound and lettered, 
on application to the publishers, Messrs. Curry, 
&, Upper Sackville-street, Dublin ; or, Messrs, 
Wertheim and Macintosh, Paternoster Row, 
London. 
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MR. ROXTRKE ON THE INFALLTBTLTTY OF THE 

CHUUGH ANI> THE RULE OF FAITIL 

(Cu:itin',trd from piise &'j.) 

We liclieva that true faith is indispensably necessary for 
•alvation — '' He that belicvcth not, shall be condemned" 
(Mark xvi. 16); and "Without faith it is impossible to 
please God." — Heb. xi. 6. 

We believe that Jesus Christ, rc<]niring faith as neccs- 
lary for salvation, must bavo provided ns with adequate 
means to obtain f:iith — that is, to believe, witliont doubt- 
ing, all thojc tbinc^s which he has taught and instituted 
as necessary for salvation. If Jesus Christ has not pro- 
vided U6 with such means, ho must bo a. hard master 
indeed, as ho would rciiuirc of us what we could not other- 
wise perform. 

We believe ihit Jesus Christ has established his Church 
for the above purpose — namely, as the supreme tribunal 
*» regulate onr faith; or, iii other words, to keep the 
precious deposit of revelation unaltered, 10 explain to us 
(without any possibility of error) the meaning of every 
part of Holy Writ necessary for salvation, and, likewise, 
to preserve and transmit to posterity undcfiled all that part 



of Christ's divine dociiinc, which was only delivered by 
word of mouth, either by Christ or by his apostles, .lecord- 
ing to these words of St. Paul — " Therefore, brethren, 
stand firm, and hold the traditions which you have leamc<l, 
whether by word or by onr epistles." — 2 Thess. ii. 14 (it is 
the fifteenth verse in yonr liible). By this text we see 
that the unwritten Word of God, transmitted to us by 
tradition, is entitled to the very same respect as the written 
word. 

We think it absurd to assert that Jesus Christ has 
taught or preached notlring essential but what is written in 
a few pages of the Gospel. We do not find in the Gospel 
the instructions which our Lord gave his apostles dunng 
the forty days that he ajipeired to them after his resurrec- 
tion ; and yet it is beyond all doubt, that during these forty 
days — the Last spent with liis apostles — he instructcl them 
I)articuLirly in all the mysteries of his kingdom and of his 
Church. — See Acts i. 3. These last instructions which Christ 
gave his apostles before parting, and when they were about 
entering on the arduous duties of the ministry — these last 
instructions, I say, were not lost, althongh not recorded 
in the Gospel ; they form a part of that precious det)osit 
entrusted to the Cimreh, and have, by an uninterrupted 
succession of pastors, been transmitted, undcfiled, to our 
present days, and will be thus transmitted to the most 
remote generations, even to the consummat-on of time. 
We believe, then, that the Church of Christ is the supreme 
judge in matters of faith, both to determine the true sense 
of Scripture, and to settle our belief with regard to that 
part of Christ's doctrine delivered by word of mouth. 
Whenever the Church lias pronounced, the controversy Is 
settled, doubts vanish, and wo are as certain as if our 
Lord himself had spoken. 

Common sense tells us, sir, that the Gospel could not 
have been intended as the supreme judge to fix our belief 
in matters of faith. First, because it may be misunder- 
stood. The many contradictory doctrines drawn from 
Scripture prove that it is often misunderstood, and 
even in matters which Christ declares as an indispen- 
sable condition of salvation. AVitness the following — 
" Except a man be bom again, of water and the Holy 
Ghost, he cannot enter the kmgdom of GihI." — John iii. 6. 
" Unless you eat the flesh of the Sou of man, and drink 
his blood, you shall not have life in you." — John vi. 54. 
" Without faith It is impossible to please God." — Hcb. 
xi. 6. 

You will readily acknowledge that these several texts, 
althongh directing us to ceitain things, .is an indispensable 
condition of salvation, arc interpreted in contradictory 
ways, and, of course, misunderstood. Some find in the 
Gospel the necessity of baptism for salvation; others find 
in it salvation without baptism ; some find in it the neces- 
sity of receiving the flesh and blood o 1 Christ ; others find 
that Christ gave us nothing but brcid and wine as me- 
morials of his death ; some find in the Gospel that fi\ith 
atone will save ; others discover in the Gospel the insuf- 
ficiency of faith alone ; some find in the Gospel absolute 
and unconditional predestination ; others reject it, as im- 
pious and blasphemous. 

Now,sir, are all these right? Or will it be'said that i( 
is immaterial which of thcsecontradictiory opinions we em- 
brace? No, sir ; common sen?? t.': i loly Writ 
was not given us to be misunderstood, i!iai v.uen misnn- 
derstoo<l it leads ns astray ; whereas it was intended to 
guard us against the misfortune of being led astray. Com- 
mon sense tells us, then, that Scripture, being a dead letter, 
a dumb book, which cannot explain itself, Christ must 
have provided some visible and living authority, some su- 
preme and unerring tribunal to explain Scripture, and that 
this is, and can be no other than the Church. 

A seeonil reason why Scripture cannot be our supreme 
judge in matters of faith is, became there are many that 
cannot read. 

A third reason — The gospels and epistles were not written 
for many years after the Church of Christ vais established, 
and spread among many nations. For many hundred 
years after that, the art of printing, not having been disco- 
vered, the Holy Scripture could not be in many persons' 
hands ; and yet, during that time, the precious deposit of 
faith was as well kept as it has been since Holy Writ is in 
the bands of everybody. Yes, sir, and better ; everybody 
cannot read, but everybody, learned or unlearned, can sub- 
mit to the Church, transmitting to both, by the assistance of 
ilic Holy Ghost, the doctrine of Christ, uncorniptcd, and 
in its primitive purity. Here, sir, is a mode of instruction 
adapted to everybody's capacity. 

A fourth reason — If 1 must take up my creed by reacN 
ing Scripture, I mnst be satisfied that the book which is 
put into my hands, and called the Holy Scripture, is really 
the g.nuine Scripture, as written by the apostles. I, a 
pour, illiterate man, not having enjoyed the benefit of a 
liberal cdticatiiin, hardly acquainted with my own lan- 
gn \ge, how shall I know whether the English Bible yon 
put into my hantis is a faithful translation of the original 
Hebrew and Greek or not? I shall have to take your 
word for it!! If I do, my faith then, to use a homely 
phrase, is pinned to your sleeve. But no, sir, I cannot 
submit to do so, because I find material dilFertnces in dif- 
ferent translations of the Scriptures; of course, 1 am kept 
in suspense, if I know of none hut a barely human autho- 
rity in support of each of the different translations. 

These are sufficient reasons to induce us to believe that 
Holy Writ was not intended to be onr snprcme judge in 



matters of faith, and to convmcc «s that Christ, onr Ueif^ 
and Saviour, has provided us wiih a living, visible, oat 
supreme aathority, to settle all onr doubts, with regard td 
the true translation of Scripture, the true sense of it, and," 
likewise, with regani to many other essential matters HM 
to be found in Holy Writ, but delivered by trsidition. I(i* 
plain then, that the Church which our Lord established OB 
earth, is this living, visible, and supreme authority ; and If 
it be asked where this authority resides, we answer, in tiMi 
body of Christ's ministers, the pastors of bis Church, and 
the lawful successors of those pastors whom he ap|)ointed^' 
and invested with full authority to <l!schargc the function* 
of his ministry. To that body of pastors we look tv 
heavenly instructions ; in thctn we see the successors of 
Jesus Christ, invested by him with the .«atne authority 
which he had received from lii.-; heavenly Father — " As(ii« 
Father hath sent me, I also send you.' —John xx. 21. Can 
yon, sir, or " Bedale," or the " Kililare Churchman," OT 
Jlr. O'Mara, prove mc to bo in error for putting full confl- 
dcnce in the assertions and promises of onr Lord, and in 
thus believing that the Spirit of Trnth never has ilcparted,' 
and never will depart, from the pastors of Christ'.s ClinrchT 
No ; you will never be able to do so, because all thii^ 
shall pass away, bnt Christ's Word will remain : Jesw 
Christ yesterday, to-day, and the same for ever. 

The true minist'T of Clirist, speiiking of the name of Uit 
divine master, must speak with authority, with certainty, 
without any licsitation, on all the diftcrent mysteries 01 
religion on which he is oMigcd to instruct his flock. 

The apostles of Christ, scattered over the globe, preached 
one and the same do<trinc, Iwcatise Christ a>tis with them. 
—Matt, xxviii. 18-20. The ministers of Christ, in 1854, 
scattered over the globe, preacli, likewise, one and the 
same doctrine, because Christ is still with them. " I ■>» 
with you all days, even to the consummation of the 
world.''— St. Matt. 

The apostles of Christ received the confessions of th« 
faitliful — see Actsxix. 18. They had received from Jesns 
Christ the power of forgiving and retaining sins — see John 
XX. 22, 23. The ministers of Christ, in 1854, likewiM 
hear the confessions of the faithful, because they have no 
idea that Christ ever deprived them of that power. The 
apostles of Christ submitted to tlie decisions of the whole 
Church, because they knew the Church to be guided by the 
Holy Ghost. — Acts xv. 23. The ministers of Christ, i» 
1854, likewise submit to the decision of the general cona- 
cils of the Church, because they know that the Holy Ghost 
is as much with the Church now as he was immediately 
after her institution. In short, we do not conceive wky 
less spiritual powers shonld be attributed to the ministry 
of Christ in 1854 than in the year 100 or 300, &c., for at 
all times, and in all ages, the ministry is, most assuredly^ 
intended for the same functions. 

Is it not a pity, sir, that things on which onr salvat'ion 
depends should be only matters of opinion? It is my 
opinion, says one, that children may bo saved withooi 
baptism ; it is my opinion, says another, that God is too 
merciful to damn souls for ever ; I think, says a tbirdj 
that it is immaterial what a person believes, or what i^? 
ligious creed he adopts, so he leads a good life. It is jotir 
opinion, and you think ! Pray, are you certa'n ? and If 
you are not certain in matters of such weight, how can yen 
be happy ? Oh J mil yoa leave it to the day of judgraont 
to disclose whether you were right or wrong ? Or, wBB 
yon not rather renounce that fallible guide — your limited 
and corrupted reason — which never can give you certainty 
in mallets of revelation, and apply for spiritual knowledge 
to the fountain of eternal trnth, the holy Catholic Chnrt^ 
guided by the Holy Ghost, that you may no longer feed on 
opinions and uncertainties, but repose in the bosoim of 
certainty. 

I now most conclude, as I fear I have already disre- 
garded your request to be brief. 

Hoping yon will have the kindness to insert this " misty 
cloud of words" in the next number of the Cathouc 
Layman, I bid you farewell for a month. 

I remain, sir, in sincere charity, your Christian friend, 

William Kourkjs. 

The important question raised by Mr. Rourke in thi^ 
part of his letter, and on which his remarks, for the most 
part, turn, is briefly this — Is, or is not. Holy Scripture the 
supreme and sufficient rule in matters of faith? If this 
question be decided in the affirmative, it is obvious that all 
Mr. Uonrkc's arguments fall, at once, to the ground. We 
have discussed this question before, on more than one 0«- 
casion ; and we are now obliged, in reply to our Carres'- 
pondent's Ictte.-, to enter upon it again at seme length. 

Mr. Uourke's argument involves this fundamental aft- 
sumption, that God, in giving a revelation to mankind, 
must necessarily have taken measures to guard it from all 
possible misconception or pen'crsion, at least in essential 
points. This assumption we must explicitly deny. It is 
refuted by the analogies of the patriarirhal and Jewish rei- 
velations, and it is also contradicted by the general 
analogy of God's dealings with us in the most important 
matters connected with our temporal well-being. In tlMs 
case of the patriarchs, we do not find that any provislota 
was made fur the necessary and infallible understanding «f 
the few and essential truths then communicated to maaf 
kind. On the contrarv, though God kept up the memory 
of Himself by repeated revelations— to Adam, to Enoch, to 
Noah — we find that so nniversally was religion corropMd 



